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Stolen Sisters: Colonial Roots of Sexual Violence Against Aboriginal 
Women and Unsympathetic Media Representations Toward Their 
Stories in Contemporary Canada 
 

ABSTRACT 

The RCMP reports that approximately 1,181 Aboriginal women have gone missing 
or been murdered in Canada since the 1980s, many of them as victims of sexual 
violence. Drawing on Albert Memmi’s theory of colonialism and oppression and 
conditioned hatred, this paper argues that sexual violence against Aboriginal 
women is legitimized by colonial attitudes that have created systematic racialized 
hatred and systemic discrimination. This paper examines the colonial manipulation 
of public perceptions of Aboriginal women to rationalize their subjugation by 
constructing the idea of Indigenous women as the “Squaw Drudge” who is dirty, 
degraded, and slave to men. By applying the concept of abjection, the paper argues 
that the discursive construction of Aboriginal women as social waste 
simultaneously organizes the narratives of Canadian media. The Aboriginal 
women received six times less coverage; their articles were shorter and less likely 
to appear on the front page. Media constructs the image of Aboriginal women as 
“bad” or “beyond redemption,” which render the invisibility of the violence 
perpetrated against them. The media treatment of Aboriginal women victimizes the 
women again as they perpetuate the colonial views that Aboriginal women are 
inferior and insignificant. 
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The number of missing and murdered Aboriginal women in Canada is a national tragedy. 
Accounting for four percent of Canada’s population, women of Aboriginal descent make up 16% 
of all female homicides—four times their representation in the population (RCMP Report). Year 
after year, data released by Statistics Canada shows that Aboriginal women are more likely to be 
victims of violence than their non-Aboriginal counterparts (SpecialCommitteeReport). 
Aboriginal women aged 25 – 44 are five times more likely to experience a violent death than any 
other Canadian women (Dylan et al. 679). Moreover, Aboriginal women are three times more 
likely to be the target of violent victimization than non-Aboriginal women 
(SpecialCommitteeReport). There are reports that approximately 1,181 Aboriginal women were 
known to be either missing or murdered between 1980 and 2012, many of them as victims of 
sexual violence (RCMP Report). This crisis is not localized to one city or province, but is spread 
across the country. The stereotype of Aboriginal women as “squaws” who are dirty, lazy, 
degraded, and easily sexually exploited has profoundly shaped the experiences of Aboriginal 
women since colonial contact (Garcia-Del Moral 38). The term “squaw” has a racist connotation 
belittling Aboriginal women to a point where they are valued so little that sexual exploitation of 
them rarely has consequences (Anderson et al. 163). Even today, this demeaning stereotype 
continues to mark Aboriginal women and girls as inferior objects (Gilchrist 384).  

This paper will argue that colonial attitudes have legitimized sexual violence against Aboriginal 
women and created systematic racialized hatred and systemic discrimination. In order to prove 
the argument, this paper will look at how colonialism in Canada has perpetuated sexual violence 
against Aboriginal women from early contact to present day and will then analyze the 
interactions between Aboriginal women and the police. In addition, equal emphasis will be given 
to media and their portrayal of Aboriginal women in the news. 

Scholar Albert Memmi’s work informs this paper through the examination of linkages between 
colonialism, oppression, and conditioned hatred. According to Memmi, colonialism is inherently 
tied to oppression and is conditioned by “the oppressors’ hatred for the oppressed” (xxvii). 
Memmi claims that this kind of hatred is “manufactured and perpetuated by sets of racist 
assumptions that form the ideological foundation for the systematic, bureaucratic, and individual 
implementation of racist practices, while also constructing ‘self-absolution’ of the racists” (xxvi). 
This paper also builds on the work of Sherene Razack in contextualizing the issue of systemic 
racism. Razack argues that the near universal conflation of Aboriginal women and prostitution 
has legitimized sexual and physical violence against them (99).  
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HISTORICAL ROOTS OF RACIALIZED STEREOTYPES 

No examination of violence against Aboriginal women can be made without first recognizing 
colonization’s position at the centre of the situation. Canada’s history of colonial violence has 
“pushed a disproportionate number of Indigenous women into dangerous situations that include 
extreme poverty, homelessness, and prostitution” (Cooper and Salomons 31). It is equally 
important to note that residential schools were arguably used to inculcate European-settlers’ 
norms such as subjugation of women’s bodies, dominance of men, and hierarchical structures to 
Aboriginal girls and boys (Cooper and Salomons 34). Furthermore, Cooper and Salomons argue 
that in the colonizing government’s eyes, women were seen as property, not people, and 
therefore any rights afforded to a woman were removed and transferred to men; thus, men are the 
holders of property, women (34). In this sense, the ideologies of race superiority and inferiority 
in the colonial context encourage the valuing of some lives over others and act as powerful 
justifications for racial and gendered oppression. Therefore, it is paramount to understand the 
context of colonization in Canada in order to begin to understand the structural problems that 
lead to serious numbers of missing and murdered Aboriginal women in Canada.  

Archaeologists inform us that the Aboriginal peoples of North America have been living on this 
continent for 10,000—12,000 years (Harrison and Friesen 186). But no one really knows how 
and when exactly the Aboriginal peoples arrived. The prevailing theory, the Bering Strait 
Theory, suggests that the first Aboriginal peoples arrived in North America thousands of years 
ago via an ice bridge that temporarily linked Asia to this continent (Harrison and Friesen 186). 
However, beginning in the 15th century, a series of European visitors reached North America. 
They were astounded to meet a people whose culture and social organization were completely 
different. Ever since the first permanent English settlement began, they waged war on Aboriginal 
communities and expanded by pushing into coveted Aboriginal lands by force (Stevenson 45). 
English colonials assumed that a “savage” could never validly exercise sovereignty, which only 
organized states could assert (Stevenson 45).  

According to Winona Stevenson, the colonial agencies, upon arrival to present day Canada, 
manipulated public perceptions of Aboriginal women to rationalize their subjugation by 
constructing the idea of Aboriginal women as the “Squaw Drudge” who is sexually licentious, 
ugly, and slave to men (47). Stevenson argues that this binary classification has its roots in the 
patriarchal Victorian virgin-whore dichotomy (47). Nevertheless, colonialist imperatives, 
supported by racist ideology, intensified the binary imaging of Aboriginal women (Stevenson 
47). As a result, Aboriginal women faced a peculiar kind of sexism, which was grounded in and 
exacerbated by the ever-present ideologies of racism (Stevenson 47).  
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Furthermore, Stevenson asserts that more than any other colonizing agency, missionaries 
represented the condition of Aboriginal women in derogatory terms; they found no qualities that 
were worth redeeming, meaning Aboriginal women had no value at all (47). Such negative 
representations created very powerful images that perpetuate stereotypes that inform institutional 
ideology (Stevenson 48).  

As discussed above, the term “squaw” has long carried sexual connotations. The term equates 
Indigenous women as sexual objects and perpetuates the stereotype that Aboriginal women are 
promiscuous (Anderson et al. 163). The colonizers sexualized the Aboriginal women, creating an 
image of the women doing what white men want for money and lust, not love (Anderson et al. 
163). The word “squaw” associates the Aboriginal woman with the act of prostitution and the 
expectation of sexual gratification. Anderson, Kublik, and Rucklos argue that white men have 
been informed repeatedly of their ritualized entitlement to the women of the colonized Other 
(163). It has become the white man’s reasoning that Aboriginal women are there to be exploited 
for sexual desire. The term “squaw” has a racist connotation belittling Aboriginal women to a 
point where sexual demand is accepted as an obligation. The use of this terminology allows 
Aboriginal women to be denigrated to an extent that colonizers generally do not view crimes 
against them as serious crimes. 

Moreover, Sherene Razack argues that the “near universal conflation of Aboriginal women as 
prostitute” has legitimized sexual and physical violence against them, and thus, prevented them 
from becoming subjects entitled to the protection of the law (99). Due to the discursive 
objectification of Aboriginal women, white men who have committed violence against them can 
easily disavow such violence (Garcia-Del Moral 39). For instance, the 1889 trial regarding the 
murder of a Cree woman, identified as Rosalie, who had been working as a prostitute, reveals the 
dehumanization process of Indigenous women. Sarah Carter claims, “there were many in 
Calgary who felt Rosalie was only a squaw and that her death did not matter much” (157). The 
word squaw is used as a degrading term to demoralize the Aboriginal woman. In this reasoning, 
because Rosalie was “only a squaw,” she was not enough of a person to care about even though 
she was murdered. Rosalie is a prime example of how degrading a group of individuals using 
racism as a tool can make breaking the law seem justifiable. Society’s lack of reaction to 
Rosalie’s murder parallels the natural bias ingrained in society. Verbal and derogatory 
demoralization of a group creates acceptance of racism.  

Rosalie’s murder was particularly a brutal one. The accused, William Fisk, had confessed and 
given himself up to the authorities; however, there were problems finding citizens that would be 
willing to serve on a jury that might convict a white man for such a crime (Carter 157).  
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The crown prosecutor stated, “He regretted having to conduct the case…Fisk was a popular 
veteran of 1885, and he was from a well-established eastern Canadian family” (Carter 157). 
Initially the accused was acquitted, despite a provided confession. It was only after the judge’s 
refusal to accept the verdict and his direction to the jury stating, “Forget the women’s race and 
consider only the evidence at hand…it made no difference whether Rosalie was white or black, 
Indian or a Negro. In the eyes of the law, every British subject is equal,” Fisk was tried again and 
convicted of manslaughter (Carter 157). If the judge had not taken a stand and applied the same 
law to all races, Fisk would not have been found guilty. Despite Fisk’s confession, the original 
verdict was not guilty. In the eyes of the jurors, Rosalie’s death was so insignificant it did not 
warrant the conviction of a confessed white man.  Due to the fact that Rosalie was both a 
prostitute and Indigenous, she was unworthy of society’s empathy and support.  

One may like to believe that the treatment of Aboriginal women has improved; however, 
literature reviews show that society continues to follow similar behavioral patterns. For example, 
in 1971, four white men who had been looking for “an Indian girl with whom to drink and have 
sex” murdered an Aboriginal girl, Helen Betty Osborne, since she refused to go party with them 
(Garcia-Del Moral 39). According to the testimony of one of the men, the four had decided to 
pick up an Indigenous woman for sex (Amnesty International 22). When Osborne refused, they 
forced her into their car, and she was beaten and sexually assaulted in the car (Amnesty 
International 22). Osborne was then taken to a cabin owned by one of the men where she was 
beaten and stabbed to death. The autopsy report showed that Osborne was severely beaten on the 
head and stabbed at least 50 times, possibly with a screwdriver (Amnesty International 22).   

Twenty years later, the Manitoba Justice Inquiry concluded that the murder of Osborne had been 
fuelled by racism and sexism (Justice Inquiry Report). According to the Justice Inquiry Report, 
racism marred the initial RCMP investigation (n.p). The RCMP initially treated Osborne’s 
Indigenous friends as suspects. The police interviewed teenagers without the consent or 
knowledge of their parents (Justice Inquiry Report). Furthermore, one of Osborne’s friends was 
taken out into the bush to be interrogated; when she hesitated in answering a question, police 
threw her over the hood of their car and took her to the morgue to see her friend’s mutilated body 
(Amnesty International 23).   

In contrast, police initially failed to act on a tip naming the four non-Indigenous men responsible 
who took part in the abduction (Amnesty International 23). The men’s car was not searched until 
at least a year later and the car’s owner was treated with extreme deference. Although police 
were eventually convinced that these four non-Indigenous men were responsible for the murder, 
unlike the Indigenous youths, they were not brought in for questioning (Amnesty International 
23). It is evident that the death of Osborne was not deemed worthy of care and justice, just like 
Rosalie.  



STOLEN SISTERS: COLONIAL ROOTS OF SEXUAL VIOLENCE AGAINST ABORIGINAL 
WOMEN AND UNSYMPATHETIC MEDIA REPRESENTATIONS TOWARD THEIR STORIES IN 

CONTEMPORARY CANADA 

 

	  

	   8	  

Likewise, in 1992, John Crawford confessed that he refused to pay the $150 that Eva Taysup (an 
Aboriginal woman) had demanded for the sexual service she had offered to him. When Taysup 
threatened to yell rape, Crawford strangled her while thinking: “She’s only worth $50, I’m not 
going to jail. She has no right to live” (Garcia-Del Moral 39). Yet again, in 1996, the two white 
university students responsible for the death of Pamela George in Regina told their friends that 
they “had beaten the shit out of an‘Indian hooker’” (Razack 111).  These examples illustrate that 
colonialists still see Aboriginal women as worthless and disposable. It is heartbreaking that when 
it comes to the treatment of Aboriginal women, Canadian society continues to live in the 
past. Thus, it is clear that systemic racism is still very eminent at the structural levels in Canada.  

 

POLICE AND GOVERNMENT ATTITUDES TO MISSING AND MURDERED WOMEN 

As a result of systemic racism, the stereotype of Aboriginal women as “squaws” is still present in 
Canada, and it can be seen through the interactions of Aboriginal women with the police and the 
media. In the last three decades, between 1980 and 2012, there have been reports that more than 
1,181 Aboriginal women are known to be either missing or murdered currently in Canada 
(RCMP Report). It is a tragic indication of the size and extent of the crisis of violence and the 
inadequate investigations of what has happened to the missing and murdered Aboriginal women, 
including cases of serial murder.  

Since 1983, a minimum of sixty-one women have been officially listed as missing persons 
(Culhane 598). The mayor of Vancouver, Phillip Owen, responded to appeals to the police to 
investigate these disappearances by saying, “public monies would not be spent running a location 
service for prostitutes” (Culhane 598). In this sense, the mayor explicitly demonstrates a lack of 
interest in Aboriginal woman, discarding further intervention as a waste of public time and 
funding. Although the exact terminology, squaw, may not be present, Owen is implementing a 
similar negative connotation when he refers to missing Aboriginal women as merely prostitutes. 
The Mayor’s tonality when referring to these women suggests that he does not view them as 
people worth finding as a result of their professional identifiers. Thus, insinuations of racial 
downgrading still persist a full century after the trial case of Rosalie. Racial perceptions, 
articulated by the mayor of Vancouver, indicate that Aboriginal women who fall into a lifestyle 
of prostitution are racially and socially inadequate.  

Similarly, the case of convicted serial killer Robert William Pickton illustrates how the 
unwillingness of authorities to investigate the disappearances of Aboriginal women enable the 
continuation of violence against the women as perpetrators remain free and unpunished.  
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Pickton was identified by the police as the person responsible for the murders of 26 of the 
missing women––half of the victims being Aboriginal women (Jiwani and Young 898). 
Pickton’s victims were marginalized people who were not reported missing for lengthy periods 
of time. In many cases, the Vancouver police refused to record sex workers as missing; instead, 
they argued that these women were highly transient, meaning these sex workers are itinerant 
workers and always on the move and hence responsible for their disappearances, or may have 
just moved on without saying anything (Jiwani and Young 897). Because no one with any 
authority cared about the missing women, Pickton was able to continue killing for a lengthy 
time. The Vancouver police generalized all the marginalized women in the Vancouver 
Downtown East as drug-addict sex workers (Jiwani and Young 898). This kind of generalization 
dates back to Canadian history as early as the 19th century. According to Jiwani and Young, 
“newspaper records during the 1800s indicate that there was a conflation of Aboriginal women 
and prostitutes and the accompanying belief was that when they encountered violence, these 
women simply got what they deserved; Police seldom intervened” (98). Thus, it is clear that 
missing and murdered Aboriginal women’s cases have not been a great concern for the police.  

Even today, due to these stereotypical views, missing and murdered Aboriginal women’s cases 
often go to inexperienced and overworked police officers (Jiwani and Young 903). First of all, 
delays in reporting missing women could create incredible challenges for investigators because 
of lack of clear timelines, witnesses, forensics or suspects (Jiwani and Young 898). Secondly, 
inexperienced and overworked police officers may lack the skills and knowledge to solve the 
case adequately and efficiently (Jiwani and Young 903). This clearly indicates that solving cases 
related to violence against Aboriginal women is less of a priority for police. In other words, 
police arguably believe that the drug-addict sex workers are somehow responsible for their own 
fates. 

Coming back to Pickton’s case, in the 2012 BC Missing Women Commission Report, the 
honourable commissioner Wally Oppal concluded that there was a significant lack of urgency in 
the police response to the reports of the women’s disappearances (45). There was a general 
police failure to take the basic steps of dispatching patrol, attending the last known residence, 
and interviewing reportees (BCCommisionReport 45). To a lesser extent, basic database entries 
and checks were not carried out on a timely and consistent basis. These failures resulted in 
delays in determining whether the disappearances were the result of homicide 
(BCCommissionReport 45). In addition, Oppal condemned the police for not conducting 
rigorous follow-up investigations; rather, the investigations were limited and mainly consisted of 
what could be done by computer or telephone (BCCommissionReport 48). The report clearly 
shows that the police were unwilling to investigate the missing women; thus enabling Pickton to 
continue killing. 
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As much as police inefficiency contributed to the atrocities of Aboriginal women in Canada, the 
federal government is equally responsible for the current conditions of these women. The shift 
from a welfare state to neoliberal state has played an important part in its contribution to the 
current status of Aboriginal women in an extreme poverty and prostitution (Morrow et al. 360). 
In the 1990s, in order to reduce its deficits, the federal government introduced the Budget 
Implementation Act (BIA) and cut budgets for health, education, and social welfare (Morrow et 
al. 361). Despite the fact that many women in Canada, including Aboriginals, depend on state 
funded organizations and social welfare to re-establish their lives, funding for women’s centres 
and women’s services has been greatly reduced by the BIA (Morrow et al. 359). As a result, 
women who want to leave sex work do not have alternatives to change their lives. These women 
have no other means to support themselves, so they go back to the same line of work in order to 
survive. 

MEDIA REPRESENTATIONS OF MISSING AND MURDERED WOMEN 

When sex workers become victims of crime or violence, they remain peripheral to the public 
sphere constructed by the news media (Jiwani and Young 901). In other words, violent crimes 
committed against sex workers are reported somewhat differently. Most of the time, their stories 
are confined to the back pages, or reporters omit specific details about the victims (Jiwani and 
Young 901). The media tends to focus on the male perpetrators as aberrant examples of 
masculinity, offering a psychological and individualized portrayal of their crimes (Jiwani and 
Young 901). For example, in the case of Pickton, the media constructs him as a psychotic and 
evil man, who finds pleasure in cruelty. For this reason, it becomes possible to frame the murders 
as evil actions beyond rational human understanding, as opposed to stemming from social 
problems (Garcia-Del Moral 48).  

Paulina Garcia-Del Moral further argues that the photograph of Pickton with “wild, string hair 
and a blank stare” became the dominant means to make him into the “quintessential chauvinist 
pig” and associate him with “a rural or hillbilly culture” (51). Such discursive tactics not only 
reinforce the idea that Pickton’s actions are those of a deviant man, but also protect the status of 
whiteness (Garcia-Del Moral 51). Garcia-Del Moral asserts that whiteness is protected by 
representing Pickton as a “pig man” and not a real white man, or at least not a civilized one (51). 
When Pickton is represented as a “pig man,” and his victims as just “drug-addict sex workers,” 
the historical meaning of violence against racialized Aboriginal women is ignored (Garcia-Del 
Moral 51).  

Even though the news media briefly mentioned one of Pickton’s victims, Serena Abbotsway, an 
Aboriginal woman, they completely neglected to tell the effects of a residential school in her life 
(Jiwani and Young 906). There were many accounts of physical and sexual assaults on some of 
the children in residential schools (Harrison and Friesen 202). Many of the students have 
suffered life-long physical and emotional pain because of their residential school experiences. 
The long-term impacts include: poverty, homelessness, and prostitution (Cooper and Salomons 
31). Very briefly, the news media addressed the issue of violence directed towards Aboriginal 
women, but failed to look back far enough into the past to understand the true problem.  
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In order to fully understand the problem at hand, it is necessary to understand the negative 
connotations of Aboriginal women that exist in the foundations of Canadian society. The 
negative imagery of Aboriginal women is the reason why they are considered insignificant, 
causing both a lack of sympathy for the trauma residential schools inflicted and the women’s 
absences to be overlooked. In short, it is evident that media makes assumptions about whom or 
what is newsworthy based on victims’ race or ethnicity. Furthermore, the stereotype of sex 
workers as “bad” or “beyond redemption” is prominent from the media’s representation of crime 
against these women (Gilchrist 375). The media portrays sex workers as women falling outside 
of societal expectations of an ideal woman, thus criminalizing them. This mentality constructed 
by the media led to the belief that the “bad” women got what they deserved (Jiwani and Young 
898). People often blame the female victims for being in a high-risk situation because of their 
bad choices (Jiwani and Young 901). Due to this reason, Aboriginal women victims of crime are 
less visible. The media makes their stories so generalized that sympathy is often hard to develop 
for these missing and murdered Aboriginal women.  

Kristen Gilchrist’s article further demonstrates that one of the reasons that missing Aboriginal 
women may receive less coverage is a sense of “otherness” (376). Gilchrist notes that in cases 
where the victims are white, media often communicates a theme of fear and outrage that violent 
predators are stalking “our” streets to harm “our daughters,” but this theme was absent in all 
coverage of the Aboriginal victims she studied (382). Gilchrist examined media coverage of six 
missing women, three Aboriginal and three white, who fit a “pure woman” stereotype to 
eliminate other potential causes of bias: all six women were close to their families, and none 
were involved with drugs or the sex trade. Gilchrist found that six times more stories appeared 
about the white women, frequently on the front page, and usually accompanied by large photos 
(382). On the other hand, the missing Aboriginal women rarely had pictures displayed and 
stories were often tucked beside “soft news” (Gilchrist 380). In addition, articles about the white 
women were also four times longer on average, amounting to full biographies with intimate 
details about their hobbies, idiosyncrasies, and life goals; however, descriptions of the good 
qualities of the Aboriginal women were superficial, limited to brief descriptions such as “shy”, 
“nice”, “caring,” and “pretty” (Gilchrist 381). News headlines often referred to white women by 
name: “Jenny We Love you” and “Waiting for Alicia”; whereas, headlines about the Aboriginal 
women tended to be impersonal: “Teen’s family keeping vigil” or “RCMP identifies woman’s 
remains” (Gilchrist 380). Gilchrist notes that the Aboriginal women’s “lives were not similarly 
celebrated, and their deaths not equally grieved” (385). This is a precarious space that can have 
dangerous implications for the safety and well being of Aboriginal women across Canada. The 
media unknowingly perpetuates a cultural attitude of caring less for Aboriginal women, which, 
in turn, reinforces Aboriginal women’s status as less than equal and easy targets for sexual 
violence.Therefore, it is apparent that the indifference of white media against the violence and 
misery that attend to many Aboriginal lives is a deeply racist position (Green 238). Joyce Green 
points out that when it was about Aboriginal victims, the media does not seem interested even if 
the story had the ingredients of sex and violence (238). This is mainly because the white public 
knows that there is no need to be concerned about these issues, for they believe that these women 
had brought themselves into danger by ‘choosing their lifestyles’ (Green 238).  
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In this sense, victim blaming has effectively decreased chances of developing empathy towards 
these victims, and at the same time, made them less relatable. At this point, one may argue that 
Vancouver’s Missing Women serial murder case, Pickton’s case, is somewhat dated and does not 
reflect today’s Canadian attitudes towards Aboriginal women. In other words, Canadians have 
learned from those experiences and have taken necessary steps to mend the structural problems. 
However, when looking at two recent cases of serial murder in Canada, it seems that Canada’s 
colonial racism is still too strong. In 2011, Cody Alan Legebokoff was arrested for killing three 
women and a 15-year-old girl in British Columbia (McMahon). The media briefly mentioned 
how these three women had worked in the Canadian sex industry. More interestingly, the 
Huffington Post reported that the issue of missing and murdered women was not limited to First 
Nations but it was a sociological issue, one that arises from a high-risk lifestyle. The information 
about the three female victims was limited to a paragraph––out of 13-15 paragraphs. As usual, 
the media sensationalized Legebokoff’s high school and athletic achievements. Newsmakers 
emphasized the killer’s family background, his hobbies like hockey and skiing, and so on 
(McMahon). Accordingly, the white man is humanized and readers can find him somewhat 
relatable while the Aboriginal women are Othered and reduced to a stereotype through the 
keywords Aboriginal and prostitute.  

An equally important example that Canada’s colonial racism is still eminent comes from a more 
recent serial killer’s case in Winnipeg, Manitoba. In June 2012, Shawn Cameron Lamb was 
arrested for the sexual assault and murder of three women in Manitoba (Turner). As expected, 
the story about Lamb’s victims was mentioned briefly in a couple of sentences. Surprisingly, the 
newspaper column did not even include the three women’s aboriginality. One has to look to 
several other sources to find out that Lamb’s three victims were Aboriginal women. Just like the 
previous case mentioned above, the media focused mainly on Lamb’s abusive childhood and his 
drug abuse. In this case, the media particularly emphasized Lamb’s foster family who subjected 
him to sexual, mental, and physical abuse (Turner). Essentially, the media is trying to justify 
Lamb’s action by telling all of his life experiences. In this way, Aboriginal women’s voices are 
lost in the media representation of the killers.  

 

CONCLUSION 

It is clear that the number of missing and murdered Aboriginal women is a national tragedy, 
resulting largely from years of racism. Evident from Pictkton’s, Legebokoff’s, and Lamb’s serial 
murder cases, the stereotype of Aboriginal women as “squaws” who are dirty, degraded, and 
easily sexually exploited still exists in Canada. Accordingly, these attitudes make Aboriginal 
women easy targets for criminals. Police generalize all the Aboriginal women in the sex industry 
as drug-addict sex workers and often ignore their missing reports or inadequately investigate 
their deaths. It is obvious that missing and murdered Aboriginal women’s cases have not been a 
great concern for the police. Likewise, media tends to focus on the perpetrators’ background, 
family ties, and their achievements, which shifts the focus away from racial crime.  
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The Aboriginal women victims of crime will be very briefly mentioned in the last page with 
much generalized language, minimizing the value of the women. The police and media treatment 
of Aboriginal women victimizes the women again as they perpetuate the colonial views that 
Aboriginal women are inferior and insignificant. Thus, it is apparent that sexual violence against 
Aboriginal women is legitimized by colonial attitudes that have created systematic racialized 
hatred and systemic discrimination. Given the scope and magnitude of the crisis, it is high time 
that a National Public Commission of Inquiry be held on the issue of missing and murdered 
Aboriginal women in Canada. Even though the Special Committee on Violence Against 
Indigenous Women’s final report was published in 2014, its recommendations did not include 
the call for a National Public Inquiry into missing and murdered Aboriginal women and girls and 
a National Action Plan to address violence against Aboriginal women and girls. Of the 16 
recommendations provided by the Committee, only five refer specifically to Aboriginal women 
and girls. The recommendations are primarily general in nature and support existing initiatives 
and actions that correspond to current government priorities. It is clear that though more people 
are trying to change attitudes and systems, things are moving slowly and this is evidence that 
racist attitudes are slow to change. 
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